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Technological Progressions as a Cultural Labyrinth
in Suzanne Collins’s The Hunger Games- A Cognitive Walk-through

V.Virgin Nithya Veena and Merlin Medow Xavier
Assistant Professor of English, Holy Cross College (Autonomous), Nagercoil
Assistant Professor, English Business Communication, Stenden University of Applied Sciences, Qatar

ABSTRACT

The research paper entitled “Technological Progressions as a Cultural Labyrinth in Suzanne Collins’s The
Hunger Games - A Cognitive Walk-through™ underscores various representations of technological advancements and its
influence on culture. Technological progressions in communication, entertainment, fashion, food, genetic engineering,
mecdicine, security, transportation, and weaponry make materialism as a new way of life by creating a new culture altogether
where corporations maintain control over the products they sell as well as the individuals they solicit to. They, in turn, lead
to human exploitation resulting in societal dvstopia, wherein people are tricked and petrified by technology, war, or media.
Though technology is in high demand, its cultural subjectivity towards the individuals and society needs to be addressed.
Study findings from the desk research relate to the totalitarian web of surveillance culture, that’s interwoven with the
contemporary pop/ celebrity competitive culture of the United States.
Key Words:Culture, materialism, dystopia, post- apocalyptic, humanism, exploitation, cultural subjectivity, surveillance

culture, totalitarianism

The Hunger Games (2008), a dystopian novel written by Suzanne Collins (1962 - ), deals with
technological growths and its effects upon the society, life and emotions of the people. The book 1s
the first in The Hunger Games trilogy which 1s followed by Catching Fire (2009) and Mockingjay
(2010). Suzanne Collins, born on August 10, 1962, in Hartford, Connecticut, was the youngest of the
four children. Collins recollects her father’s faith as an ex- US Air forceman, as his “great
responsibility and urgency about educating his children about war”™ (Wiener 56). Collin’s dystopia has
fetched much media attention for its interwoven totalitarian theme, with “plenty of clues of how
power was enacted in this totalitarian future society™, drawing “parallels in past and present political
regimes” (Rosen, 2012). The study involves desk research and attempts a cognitive walk-through
considering the unbridgeable gap between technology and humanism for “tough-minded cognitive
atheism usually tends to be an emotional given rather than a developed system™ (Hirsch 249).

Collins’s prime focus is to reason out the cultural acceptance of the people of Panem with
technological advancements in communication, entertainment, fashion, food, genetic engineering,
medicine, security, transportation, and weaponry. Besides, she brings in much attention to the pop and
celebrity culture through her characters which is realistic to certain extent and futuristic to the core. In
the novel, the hunger games are an annual televised event where the ruthless capitol randomly selects
one boy and one girl, each between the ages of twelve to eighteen. They play against each other where
they are forced to fight one another to death. The victor wins a new house along with food, fame and
wealth. Leigh H. Edwards in his book The Triumph of Reality TV: the revolution in American
Television points out, “Character 1s one of the main driving engines for the success of a reality show.
Having established a strong character who encourages audience identification reality programmes
then take that character into stories that cross media platforms in a co-ordinated way™’(17).

Hunger Games’ surveillance society i1s dystopian under a totalitarian government. It is in a
futuristic post- apocalyptic world, in which one distinct government rules in an absolute power. The
protagonist, Katniss’s life in District 12 1s pretty much a competition to survive against poverty and
hunger. There are no TVs or cameras or winners or losers, so it 1s not literally a game, but District 12
is very much like the arena. The cruel Government controls Katniss and the people of District 12 the
same way that the game makers control her in the arena, with “the camera crews, perched like
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buzzards on rooftops™ (15), “Contemporary western social ideologies condition subjects to value
personal freedom, innovation, self- realisation, self- expression™ (Bradford et. al, 29). Even though
Katniss 1s not technically playing a game, her own life is tricked into a kind of game. Figuratively,
there hunger games goes on in the life of District 12 people. In essence, those thriving lives under
total surveillance culture where the humanistic precepts vanish, become “humiliating as well as
torturous™ (18). Katniss briefs it thus,
The rules of the Hunger Games are simple. In punishment for the uprising, each of the
twelve Districts must provide one girl and one boy, called tributes, to participate. The
twenty-four tributes will be imprisoned 1in a vast outdoor arena that could hold anything
from a burning desert to a frozen wasteland. Over a period of several weeks, the competitors
must fight to the death. The last tribute standing wins.
Taking the kids from our Districts, forcing them to kill one another while we watch — this
isthe Capitol’s way of reminding us how totally we are at their mercy. How little chance we
would stand of surviving another rebellion. (17)

The Hunger Games depicts a biased technological progression, where reality TV show which
promotes the teens to fight to death, contrasting the lives of poor District residents with those of the
cutting-edge capitol citizens. The level of technology in Panem varies significantly from area to area.
The capitol 1s technologically sound, and well-advanced in science and engineering. It creates fear
among the people and makes them fall in line with the decision of the government, as the mayor
proclaims--“Look how we take your children and sacrifice them and there’s nothing you can do. If
you lift a finger, we will destroy every last one of you. Just as we did in District Thirteen™ (17).

Society’s addiction to materialistic luxury and growing competitive cult make the characters
endure cultural subjectivity which as Hirsch opines, 1s “not innate but acquired™ (256). Katniss’s
quarters are larger than her entire house back home. To her, they are plush, like the train-car but also
have so many automatic gadgets. Capitalising on her materialistic attachment, Collins hints at the
materialistic culture perceived by the tributes, projecting further with the shower panel showcasing
more than a hundred options to choose, regulating water temperature, pressure, soaps, shampoos,
scents, o1l and massaging sponges, besides the windows displaying upon her command, everything
technical in nature. The windows of Katniss’s bedroom in the training centre functioned like
programmable screens, showcasing escapism and hopelessness. The Communicuff, that 1s
programmed to receive text messages, culls out the edge technology as in communication. There were
many varieties of food too in that centre only to be served in less than a minute after being asked. As
Collins showcases, Katniss i1s overjoyed, whispering “a type of food from a gigantic menu into a
mouthpiece™ which gets delivered “hot and steamy in less than a minute™ (87).

Technology 1in medical science relates to the plastic surgery as a common phenomenon 1n the
Capitol, wherein everyone strived to look younger and thinner. Caesar Flickerman, the man who has
hosted Hunger Games interviews for more than forty years still looked the same except the fact that
he dyes his hair a different colour for each Hunger Games. “They do surgery in the capitol, to make
people appear young and thinner...wrinkles aren’t desirable. A round belly isn’t a sign of success”
(144). This cultural labyrinth is another form of subjectivity where individuals are tuned “to imagine
himself other than he is, to realize in himself another human or cultural possibility (Hirsch 256).

Advanced, yet uneven technology runs through the episodes, no doubt, but is questionable for
its nature in genetic engineering. This is seen uneven for the level of technology differs from District
to District, wherein the Capitol 1s pictured to be at its peak using genetic engineering, contrastingly

2

Scanned with CamScanner



ISSN 0976-5417 Cross. Res.: June 2021 Vol.12 No. 1

other Districts are way behind in technology with only District 13 as an exception. Technology
progression allows the Capitol to produce and create entirely new species of animals, as Katniss
recollects, “The common term for them was mutations, or sometimes mutts for short™ (40) which have
mutated genes forming hybrid types, and those exist in the games. “Like the jabberjays, these killer
wasps were spawned in a lab and strategically placed, like land mines, around the Districts during the
war” (177).

Surveillance culture runs through the veins of The Hunger Games. Collins doesn’t negate this
anywhere in her rendering, as it 1s apparently a dystopian society that constrains and punishes people,
sponsoring amusement at the price of their lives, only to be absorbed on technologies enabling social
control. The Capitol of Panem has 24/7 electricity, while District 12 was allowed only 2 hours of
electricity. Technology advancement in security is seen in District 11 and Daistrict 12, which are
surrounded by electrified fences to retain the citizens from fleeing. Before the reaping every eligible
tribute who signed in and the peacekeepers used needle like electrical devices to take blood sample
from each person and are scanned by a device to authorize their identity. When Katniss complains, “a
woman in a white coat approaches me carrying a syringe” (167), she is convinced that she is only her
tracker. The roof of the training centre was encased by force field of immense strength. While the
tributes were taken into the arena they were injected with GPS tracking device to track them.
Technology progression in the field of weaponry 1s proven by those Pods, that check on rebel-
intrusions in the Capitol, furthermore to Peacekeeper’s gun that taps solar energy into laser beam.

Despite the state that cultural subjectivity 1s enforced upon the entities through technological
progressions, Hirsch ensures, “it derives from a potential, present in every man, that is capable of
sponsoring an indefinite number of culturally conditioned categorical systems™ (256).

In summation, The Hunger Games appears to be definite in Collins daring attempt to monitor
the materialistic, pop, surveillance, or competitive culture, in the light of the represented technological
progressions controlling the dystopian society of the totalitarian governance, only to let the collective
consciousness echo the contemporary political motivations and social priorities in which it has been
positioned to battle along.
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ABSTRACT

The southernmost district of India, Kannivakumari District is not only famous for its natural treasures, but also its
spiritual wealth. It is considered as one of the most important pilgrimage centres of India. There are numerous temples,
churches and mosques available in this district. As the large number of population of this district is being a Hindu religious
majority, number of temples are there in this district. Most famous among them are, Kumari Amman temple, Suchindrum
temple, Swamithope, Mandaikkadu Bagavathi Amman temple and so on. One among them is the Murugan temple at
Vellimalai, which is located near Ammandivilai. The temple is situated at the top of a hillock. It is one of the famous
pilgrimage centre of the Hindus in Kannivakumari District. The following are the organizations which are responsible for
the progress of Vellimali temple. They are Vivekananda Ashramam, Renovation committee, Temple improvement Sangham,
Annadhana committee, and Bhajan Sangham.

Introduction

“In each village of our sacred Mother Land Ramakrishna Ashram should be established. The
inmates should dedicate a life of selflessness leading to liberation for themselves and welfare of the
local people and world at large, they should live for the above ideals™. ! That was the dream of Swamy
Vivekananda. On the basis of the above 1deals an Ashram was established on the western side foot of
Vellimalai hills. It 1s a unique institution and 1s one of the rare establishments of this districts which
spreads the i1deals of Swami Vivekananda. The Ashram i1s situated in a shady grove.

Origin of the Ashram

Srimath Ambananda Swami was a great follower of Ramakrishna and he had met Swami
Vivekananda and the divine mother Saradha Devi and got ‘Deeksha” or blessings from these great
souls. He came to Sri. Krishna Ashram at Aloor in 1938. K. Siva Sankaran Nair from Kalpadi,
Arumugam Pillai of Pannicode, G. Velayudhan Pillai from Talakulam and O. Kumara Dhas from
Manavalakurichi met the Swamiji1 in the above Ashram and invited him to visit Vellimalai and
explained him the necessity of establishing one institution to spread the ideals of Ramakrishna and
Vivekananda to the southern part of India.’For this purpose K. Siva Sankaran Nair donated 1.02 acre
of his land and he purchased another 3-06 acres of land from his brothers and sisters and dedicated the
land for the establishment of an Ashram. The foundation stone was laid by C. Gopala Pillai, brother of
Swami Ambanandaji in December 1939. Gopala Pillai1 was a retired exercise department officer of the
Travancore Princely State.’

In 1940, Vivekananda Mandir came into existence under the stewardship of Swami
Ambanandaji. He spent the rest of his days in this place. His unblemished services at the Ashram,
attracted many great people from all over India. Even Birla family had made contributions to this
Ashram. The Swamiji’s dedicated services and vision had established a name for this institution. He
attained ‘Samadhi’ in 1951. Then the charge of the Ashram was taken by Swami Madhuranandaji (P.
Subbiah Pillai from Kannakurichi) who had opted a life of dedication and dis-attachment.*Under the
guidance of the Swamiji thousands of religious classes were organized in the wvillages of
Kanniyakumari District. After his demise the Ashram 1s headed by Swami Chaithamyananda. He 1s
the only son of a rich man. When he was a student he was attracted by the life of Swami Vivekananda
and Sri Ramakrishna Paramahamsa. He has had hatred towards the materialistic world and its

Scanned with CamScanner



ISSN 0976-5417 Cross. Res.: June 2021 Vol.12 No. 1

pleasures. He left his house and joined the Asharam of Vellimalai. As a disciplined disciple he has
won the respect of all people.’

Development of the Ashram

Hindu Religious Educational Trust or Hindu Dharma Vidya Peedam

In order to intensify the social and religious services of the Vivekananda Ashram, a Hindu
religious educational endowment or trust was established in 1984.° Main work of this trust has been
the organization of religious classes in the villages. The volunteers of this trust conduct classes to
instinct religious awareness among the young generation. This peedam conducts various examinations
at different levels and certificates are being issued to the successful candidates. “Vidya Jothi” degree is
awarded to the highest level of the examinations. On behalf of this organization a monthly magazine
named “Veda Murasu’ is being published from 1986 onwards. That magazine contains 24 pages. The
Ashram has a good library with the good number of collection of books, magazines and periodicals.
Most of the books are based on religion, ethics, spiritualism moral codes, Purana and moral stories.
The library books can be used by local people, visitors and devotees etc.’

Sri Ambanandha Prayer Mandapam

V. Arunachalam from Nagercoil was an ardent follower of Swami Vivekananda. He had
much interest in the activities of Vellimalar Ashram. He had several friends in Malaysia. With the
donations of his above friends and with his strong interest, a prayer hall was constructed in the
Ashram premises in 1982. Further “Balamurugan Illam™ was added with this hall. The hall is used for
daily and special prayers and meditation. Religious classes are being conducted there. Discourses of
spiritual leaders are conducted here when they visit this Ashram.®

Social Activities of the Ashram

Scholarships are being given to the poor students to pursue then studies. During the flood of
1992 1n association with Ramakrishna Mission, the Ashram, came forward to construct several houses
to the affected people costing about 12 lakh rupees. Dresses, blankets and other needy articles were
distributed to the above persons during the calamity period.

Services during Tsunami

Horrendous and cruel tsunami waves shook the southern part of our land on 26™ December
2004. So many people died pathetically on the shores of Tamil Nadu. Several homes were washed
away resulting with a battalion of orphans. Many people lost their belongings and earnings. Most of
the parents on the coastal region lost their children and young ones lost their parents. This natural
calamity created terrible shock to the people of Tamil Nadu. In this shocking moment the
Vivekananda Ashram lend its helping hands immediately. Rice, cloth and needed things were
distributed to help the affected people. This Ashram played a major role in the construction and
allotment of houses to the tsunami affected people near Mandaikadu, sponsored by Ramakrishna
Mission.”

Renovation Committee

In the beginning as like that of many temples in India this temple was not opened to
downtrodden and oppressed classes. The temple entry proclamation of Sri Chithrathirunal Maharaja
of Travancore paved the way for the poor and oppressed classes to enter the temples without any
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restriction. 'Y That was a revolutionary action of the then Maharaja. Till that time only priestly class
and upper community people were allowed inside the temples. So this temple had few visitors at that
time. There was no permanent edifice and the ‘Garbha Grigam” was a thatched Mandapam with six
pillars.

In spite of these inconveniences, stanch devotees of Lord Muruga like Talakulam Palaniyandi
Pillai, Karuvarai Subramonian Nadar who was also the president of the Panchayat at that time,
Mavilai Thanumalayan and Tamil Pandit Thanulingom and some other gentlemen like them used to
visit this temple. They sat on the rock and spent the time by singing the glories of Lord Muruga and
discussed Spiritual matters. In their discourse, one day, Palaniyandi Pillan suggested to form a
renovation committee to improve the structure of the temple, which was agreed upon by all. From that
day on wards, they visited many places, and met devotees and social minded people and collected Rs.
2 /- from each person they had met. A substantive amount was received by their effort.'!

In the presence of Swami Maduranandaji a renovation committee was formed. Vakil Eswara
Pillai of Friday Market was elected as the president of the committee, Palaniyandi was its treasurer
and A. Subramanian was its secretary. The committee began its function from 1958. The other
important members of the committee were Talakulam Kesava Perumal Pillai, Rama Chandra Pillai
and Ganapathipuram, Parama Chandra Nadar who was the Panchayat President of the Village for one
term.

Activities of the Renovation Committee
The following activities were purposed:

1. The first proposal made by the committee was to replace the tile shed before the sanctum
sanctorum with a great Mandapam.

2. It also decided to start Maheswara Puja or Annadhanam on Special Puja days.

3. It resolved to take initiative to celebrate Kanta Sasti festival for six days culminating the
Sooran Padu — 1e., killing of the demon Sooran. During the festival seasons it was proposed to
have religious discourses, music concerts, Hari Katha and Bhajan etc.,

4. The committee gave the full consent to conduct the celebration of visakam of Vaikasi the
birth star of the lord and to make a peacock ‘Vahanam’ to carry the Utsava deity round the
hill during the festivals. They also purposed to construct an auditorium hall adjacent to the
temple to conduct cultural activities and religious discourses. '

Temple Improvement Sangam

Another group was formed in 1983 to look after the development of the temple. Swami
Ambikananda Maharaj was appointed as the leader of this group. A. Subramanian and A. Palaniyandi
Pilla1 were elected as the secretary and treasurer respectively. Their hard and sincere services made
perceptible marks in the development of this temple. Later Arangaswamy and P. Pandian became the
prominent members of the team and continued the work already commended. They could also make
tangible progress in the improvement of the temple activities. At that period Ramachandran was
serving as the secretary of the Sangham. Rajavethinam of Manavilai was the then President of this
group. He took up the responsibilities of the secretary later because of the demise of Ramachandran.
Thiru. Padmadhas from Kannamangalam was selected as the treasurer. Sri. Sreedharan Swamigal who
was a retired teacher who spent his life entirely for the development of Vellimalai since his
retirement, acted as the honorary president of the Sangham.

6
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Achievements of Temple Improvement Sangam

1. The temple development Sangam office was established.

2. A building for the preparation of Annadhanam was constructed.

3. Reconstruction of the office of the Sree Kariyan was under taken.

4. Improvement made in the auditorium on the southern side of the temple

5. Wooden head of Sooran made for the festival of Sooran Padu.

6. Paths were laid around the temple

7. Tar road was constructed from the front gate leading to the south gate of the temple on the
hill.

8. Arrangements were made for the installation of lights and sound system.

9. Musical instruments for Bhajan such as Nadaswaram, Thavil and Harmoniam were

purchased.
10. Repair of the Devasom building was undertaken.

11. Drinking water tap and pipe connection were arranged for the use of the devotees.

12. Toilets were constructed.

13. Free feeding on Fridays, Karthikai days, Sundays and Tai Poosam day were arranged.
14. A Bhajan Sangam was organized.

15. Entrance Tower, face of Mani Mandapam and its entrance, Sannidhanam of Siva, Sastha and
Navagrahas were erected.

16. The Siddhi Vinayakar temple got modified.

17. Places surrounding the temple were protected with parapet walls.

Conclusion

As like that of all other temples, Vellimalitemple also had many institutions on its premises

for the development of not only the locality but also the people in and around the district. The

Vivekananda Ashram that located here had contributed a lot for these developments.
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ABSTRACT

The erstwhile district of Kanvakumari placed in the historical sketch of Tamil Nadu with its glory of the past and
prime importance. The Kalkulam and Vilavancode taluks of Kanvakumari district was ruled over by the Avs, Cheras,
Cholas, Pandvas, the Venad rulers and the Travancore Kings. Thev had rendered much valuable donations and gifts to
religious and charitable purposes for temples, churches, mosques, mathas, etc. Apart from land donation, they had also
gifted cows, buffaloes, paddy, money, oil, ghee, lamp stand, gold, constructions, etc. Inscription reveals that the rulers,
chieftains, commanders including common people were donated for religious and charitable purposes for their prosperous

life.

Introduction

Inscriptions are the primary source materials to trace out ancient history. Inscriptions engraved
in the temples of Kalkulam and Vilavancode taluks are noteworthy to bring out the hidden facts. The
donations and gifts given to the temples by the people and the monarchs in various ways have been
inscribed 1n the temples.

Gift of Cows and Buffaloes

Inscriptions give evidences for the gift of cows and buffaloes for the purpose of providing oil
and ghee for the perpetual lamps and for giving oil bath to the idols. The cows do not die because they
multiply and therefore the number shall remain. They do not become less or old. Though the
identical ones may die, the number and quality remain the same. For example, an inscription contains
a prose passage in Tamil engraved in vatteluttu characters in Parthivapuram temple, i1s assigned to the
10" century A.D. It states that Panchavan Brahmadhirajan alias Kumaran Narayanan of
Idaikkulathurin Tumanadu arranged for the burning of two perpetual lamps for the Bhattarakar
(maindeity) of Parthivasekharapuram. This endowment was maintained by two persons, Kannan
Manikkan and Pagan Chivindravan; both were described as Padai Talaivan (Chiefof thearmy), took
charge each of seven buffaloes, undertaking in turn to supply 3/8 (ulakku-alakku) measure,
apparently, of clarified butter measured by the standard measure of the kitchen, and the buffaloes are
described as those that do not die or become aged.’

Thiruvithamkodu Siva temple inscription engraved on the north base of the central shrine in
the temple, in the vatteluttu alphabet and the Tamil language registers gift of the buffaloes by Arangan
Tiruvayppadi of Vembanur in Rajaraja Tennadu, for burning a perpetual lamp in the temple of
Mahadeva at Thiruvithamkodu for the merit of Sendi Nangai.”? The same temple inscription engraved
on a small rock 1n south prakara dated on the twelfth year opposite to the second year of the reign of
Kokkarunandadakkan (A.D. 869),7 depicts that the town men and people assembled by the order of
Sadaiyan, twenty five big sized cows which neither die or become old, were given by Seliyanda, a

philanthropist for the purpose of burning a perpetual lamp at the rate of an ulakku of ghee per day
before the Mahadeva of Thiruvidaikkodu.*

Thippiramala Vishnu temple inscription records the gift of eight buffaloes by Vikkiraman
Anukkan and his brothers who had to measure out 14 nali of ghee for the maintenance of two
perpetual lamps in the temple of Karumanikkattualvar of Thiruppiramala.” And Thickanamkodu
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Perumal temple inscription engraved in vatteluttu characters belonging to the 10™ century A.D.,

records the gift of five buffaloes for maintaining a perpetual lamp tothe main deity of

Tirukkannankodu Perumal temple by Soman Narayanan, the Variyan®

Thirukkannankodu.’

of the willage of

The Thirunandikkarai inscription, engraved at the right of entrance to the rock cut cave
temple in vatteluttu characters and the Tamil language, registers a gift of nine buffaloes and one uri of
ghee for maintaining one sacred lamp in the temple of Thirunandikkarai — Bhatara by the chief
Sittakkuttt Amb1 alias Ainnurruva — Muttaraivan of Veykkottumalail in Nanjilnadu, left incharge of
the shepherd Parittiran of Vikan-mangalam appointed by the great men.® The date of the record is
lth

expressed as Karaikkanda Isvarattuk - kalam - arra vandu, is assigned to the 11" century A.D.’

Gift of Paddy and Money

Inscriptions provided the gift of paddy and money made for the purpose of providing
offerings to gods and goddesses and feeding of Brahmins and students. For instance,
Thiruvithamkodu Siva temple inscription, engraved on the south wall of the central shrine belongs to
A.D. 869 —A.D. 870, mentions a gift of six kalam of paddy made by Singan Kunrappolan, the chief of
Omayanadu for making offerings twice daily to the Mahadeva.'” Inscription of Vishnu temple at
Parthivapuram, engraved on the base of the north pial in front of the temple, states that Narayanan, a
Brahmadhiraja made a gift of two perpetual lamps to the deity of Parthivasekharapuram and twelve
ghatas(kalams) of paddy for being offered to the deity (Lord Vishnu) on the day of Punarvasu star in
the month of Ashadha and also for feeding students."’

Parthivapuram temple inscription belongs to Kollam 98 (A.D. 923) states that Kaman
Chengodan, a potter of Parthivasekharapuram, his younger brothers and nephews were required to
maintain the ambalam (shrine), vavilmadam (the entrance porch) and curru-mandapa (the covered
halls along with circumambulatory passage), out of the interest accruing from six karunkasu of Ilam
(Ceylon), apparently given by the donor, and an endowment of 12 kalam of paddy probably on the
day of Punarpusa (Punardam) in the month of Adi for feeding of students.'?

The Latankoil inscription at Brahmapuram, near Padmanabhapuram, inscribed on one stone
lying outside the temple indicates that Sotraiyyan, the brother of Perumanadi Govindan of
Kutakunadu in Gangaimandalam gave 30 ilakkasu for feeding a Brahmin in the Peruntirukkoil of
Brahmapuram for the merit of his mother Joti — abbai."

An archaic inscription, engraved on a pillar set up in the Pannippakam Siva temple at
Kodainallur, near Manalikkarai, written in archaic Tamil characters, with Tamil language does not
mention any king or date. From the Palacography, it may be assigned to the beginning of the 9™
century A.D, registering a gift of twenty pazhankasu and one lamp-stand (nilaivilakku) for
maintaining a perpetual lamp in the temple of Mahadeva at Tiruppanaikulam.'* It also records that the
direct management of the gift was left in the hands of devakarmis (templemanagers), sabhaiyar (the
members of the village assembly) of Brahmamangalam' and the Urar of Pagur'® and Kulaikkodu'’
and who were required to supervise and protect it. The members of the ur and devakarmis lent out
these twenty kasu on condition of receiving good ghee as interest and burnt the lamp with this interest
of ghee.'®

The subjoined inscription inscribed on the north, west and south bases of the court within the
temple of Sivagin also reveals an investment of a grant of money made by a Brahmana lady, named
Kandan Tiruvikkirami, the wife of Pungaman Aiyyan, a native of Palaikkodu in Thiruvithamkodu, for
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feeding the agnihotrins assembling in the temple of Sivagiri — Mahadeva, for offerings to the God and
for feeding other Brahmanas, on the 13%zithi of the dark fortnight in the month of Kanni of each year.
Moreover, the record states that the money given to a certain Narayanan Arangan of Devanseri, on
condition that he and his descendants were to give annually four kalam of clean paddy to the temple
through its supervisor Ganapati Adichchan and after him through the eldest of his eldest son's
padagaram of 1t was to be set apart for the agnihotrins and the supervisor, one half of the rest used for
the offerings to the God and the other half for feeding Brahmins on the 13"ithi of the dark fortnight
of the month of kanni, each year."

Another inscription of Kollam 395 (A.D.1220) registers a gift of money, viz, 3 salagai and 35
achchu by Adichchan Kodai of Ayirappulai to the temple of Karaikandeswara mudaiya — Mahadeva
at Kadigaipattinam in Kurunadu which was a sub-division of Tennadu for the expenses to be met 1n
the central shrine, for conducting the ashtami festival and for maintaining lamps.

The inscription belonging to Kollam 403 (A.D.1228) registers one more gift of money by one
Adichchan Kodai alias Sivananadevan of Ayirappulai, for conducting sribali in the temple of
Karaikkandisvarattu — Mahadeva at Kadigaipattinam, a village in Kurunadu, which was a subdivision
of Rajaraja — Tennadu. At the insistance of the assembly of the village, the inscription was engraved
on stone by Suryan Porkodi alias Iravivarma-acharyan, the master carpenter of the temple.”! Another
one belongs to Kollam 439 (A.D.1264), registers the gift of 3 salagai and 3 achchu of money by
Sivanukkiniyar of Perumparrapuliyur for conducting the Chittirai festival in the temple of God
Karaikkanthiswaram Udaiya Nayinar in Kadigaippattinam, a village in Kurunadu, a sub-division of
Rajaraja Tennadu. From the interest accruing from this sum (paddy), the festival had to be conducted
and a Tirunatakam (dramatic performance) had also to be staged on that occasion.?> The
Thirunayinarkurichi Karaikandisvara Siva temple inscription, engraved on the east base of the
mahamandapa states that Keralan-Kunran provided two nali of rice for offerings to Kuttadum-
devar.” Thiruvidaikkodu Siva Temple inscription engraved on an eleventh pillar of the temple records
a gift of 120 panam by Periyatiruvati Anantalvan of Mudavanpuram 1in Maccikkotu for a patti(row) of
pillars.?*

A vatteluttu inscription engraved on two broken copperplates which belong to the Munchirai
Matham dated to the beginning of 13™ century A.D. consists of two parts, of which the first part gives
details of an income of 67 achchu set apart for feeding persons on dvadasi days of the 12 months of
the year. Provision was made only for 17 dvadasis. This portion 1s said to have been engraved on
copper plate in the month of fulam of the year in which Jupiter was in kumbha. The second part
registers the gift made for feeding on other occasions, such as Tiruonam, Purnima, Ayana-
Sankaranthi, Pratipat and birth or anniversary days of some persons.”

Chitharal temple inscription, belonging to Kollam 425 (A.D. 1250) engraved on the rock,
south of the temple, written in Tamul characters, states that one Narayanan Tamilap-pallavaraiyan of
Rajavallapuram in the Kil-vembanadu gave some money for expenses of the temple of the Bhagavati
at Thiruchcharanam.?® The Chera Chola Pandya Mahadeva temple inscription at Alur of Kollam 435
(A.D. 1260), records the gift of money for a perpetual lamp by a person, named Nakarattu Perran
Malan.”’” On the 20™ day of the month of margali in the Kollam year 728 (A.D. 1552), Nallan Udayan
endowed paddy, rice and money (54 Panam) to the temple of God Sriraman at Periyapiratti
Chaturvedimangalam, (Kalpadi) a suburb of Kadigaippattinam in Kurunadu (a sub-division) of
Rajaraja Tennadu for conducting evening worship, Sivaratri,arulippadu offerings and feeding of God
and Brahmins. Kumarakoil Subrahmanyaswamy temple inscription of Kollam 904 (A.D. 1728)
indicates Perumal of Bhutappandi gave 40 Panam to the treasury of the Velayudha Perumal temple.?®
In the light of the inscription engraved on a stone in the Tiruvidaikkodu Siva temple, 1t 1s learnt that
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